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D’ei Chochmah L'Nafshechah Parshas Bamidbar
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“And Hashem spoke to Moshe in the wilderness of Sa, in the tent of meeting, on
the first day of the second month, in the second geafter they came out of the land

of Egypt, saying..."

The Wilderness and the Tent of Meeting

The verse says: “I will show him wonders as in dlags of your coming out of
Egypt.”> Hashem will ultimately take us out of this preserile just as He did from
Egypt. The Midrash teaches that the Jewish people wnly redeemed in the merit of
the tent of meetind,and we find in th&oharthat the use of both terms in the opening
verse of oumparshah—"in the wilderness of Sinai, in the tent of megtir-comes to
teach us that the former alludes to the Torah [wkies given at Sinai] and the latter to
theMishkan “And they do not separate from one another, ekt as one’

The Baal HaTanya explained this further: The witéess of Sinai and the tent
of meeting are both aspects Mflchus The wilderness embodies the raising up of
feminine waters [of spiritual yearning] from beldw above, while the tent of meeting
embodies the drawing down of masculine waters [ hinfluence] from above to

! Vayikra25:8-13
>Michah7:15

3 Bamidbar RabbahChapter 3
4 Zohar, Bamidbar117b
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below? The namerm Snx itself expresses the spiritual nature of the térmneeting,
because the wortho’edis the reversed root of the word for integratedvikdedge or
Da'as—y1. TheOhel Mo’edwas the place where Hashem said, “And | shall metbt
you pnyy] there...,® which can also be read as, “And | shmlknown to you[>nyT]
there.”Da’as indicates connection, in the sense of, “And Adarew his wife...” This
“knowing” is the drawing down of thgichud of the Ein Soffrom above to below, so
that Hashem'’s oneness should dwell in and be regteaithin thenefeshof the person.
The wilderness is a place of desolation and thitstre, “My soul thirst for the living G-
d, when will | come to see the face of HasheéhT?e wilderness is the place where the
heart cries out, it throws off “flaming sparfsthat rise from below to above. (This
concept is brought out most strongly during tregshah which always falls out on the
bridge between the months of lyar and Sivan, anitiwitself describes the counting
that took place on the first of lyar.)

The Revelation of Torah from within Obscurity

The book ofDaniel ends with the following promise: “Happy is he theits
and comes to the thousand three hundred and thigydays. But go you your way till
the end, and you shall rest and shall stand upto lpt at the end of the day¥ The
name Daniel 4x)7] is a conjunction of the two holy NamesTx 5N, which is the
particular configuration associated with the wooldAsiyah'* The Arizal taught that
this “standing up to your lot” at the end of day#l wnly happen when the “feet meet
the feet"—the aspect ofglin touches down to its corresponding aspectdfin [ 75

793 =] which is the lowermost extent of holiness, the war Asiyah' We must come

5 Likutei Torah Parshas Bamidbar
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to grasp the Torah of the world A§iyah which is an expression of the holy Nanes
myTN, the aspect of Daniel.

“Happy is he that waits and comes to the thoushrekthundred and thirty-five
days...” In truth, the year 5335 was especiallypauisus for revealing the Torah of the
world of Asiyahduring the time of the Arizal, but due to our masigs he was taken
from us in the year 5332 and we are still waitiagifs revelation. To merit it, we must
wait with a passionate longing—"happy is he thaitsia—for this Torah of the year
335, which is the Torah dftika Sesima’alithe highest place] that sheds light all the
way down to the world ofAsiyah®® “The lower joints ofNetzachand Hod within Atik

"4 \We must

extend all the way down to the lowermost area ef world of Asiyah
powerfully yearn for the Torah dftika Sesima’atio descend so that it can remove all
of the obscurity that prevails in the world A$iyah because if we don’t long for it, it
cannot be revealed.

Hashem already seeks to reveal this Torah on Skavtie Torah of the end of
days, ofAtika Sesima’ahAs the verse says, “And you shall draw wateoinfrom the
wellsprings of salvation”—“You will receive a newofflah™—one that can only be

revealed through the power of yearning, “until 8135 = nsv] / Moshiach arrives®

Seeing Divine Names in the World oAsiyah

“There will be one day that will be known to be Has's...*’—this one day is
the festival of Shavud$.To merit the level of this “one day,” we must figgtain the
state of the “first day of the second month,” thetess of the wilderness of Sinai and the
tent of meeting which represent the two main foaohavodahthat exist in the world of

Asiyah

13 ikutei Moharanl:33

14 Eitz Chaim1:4; Nahar Shalon¥a; Toras Chochom49a-b
15 Yeshayali2:3 and th@argumthere.
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5



D’ei Chochmah L'Nafshechah Parshas Bamidbar

The avodahof the tent of meeting involves developing the ptigg within
every single Jew—since each of us has a spark shB&®abbeinu inside of hifa-to
see permutations of the Divine Names even as we dbdhe physical matter of the
world in which we live. “Your eyes will see straigio the Presencé”And the ability
to see Hashem'’s presence animating all of creatitbmot only be active during prayer,
when one is “tuned out” to the outside world andufsed on the inner state afeikus
but rather when one is immersed in the mundanedvitslf. This is the meaning of the
Name>1x 9x associated with the world éfsiyah and even if it demands a great deal
of effort, nevertheless the goal is within the teatevery single Jew in the merit of the
soul-spark of Moshe Rabbeinu that inhabits him.hEafcus can have his spiritual eyes
inhabit his physical vision so that he can see lledy Names and fulfill the
commandment to, “placelaVaYaHbefore him always® Such focus brings about a
powerfulyichudso that the light of th&hechinaltan shine in the lower worlds, into the
realm of the “end of days.” One can then delighHashem'’s presence even with his
eyes wide open to the [permitted] sights of thisldo

To attain this level, however, one must be tighbund to the soul of Moshe
Rabbeinu through learning the works that explaa Tlerah’s secrets. Then this world
becomes a “tent of meeting’—a place whereShechinahs revealed within the lower
worlds.

Yet this form ofavodahmust be united with thavodahof the wilderness of
Sinai—the place of desolation and thirst. Thishisavodahof developing the highest
aspect of the will so that one is filled with longialways for Hashem. When one does
the avodahof seeing Hashem'’s presence in the worldAsfyah he must also ask the
guestion, “Why did Hashem make all the worlds iis tivay, a descending spiral of
ever-increasing concealment of His presence?” Wimenasks himself this question, he

comes to realize that the purpose is to stokeitbe 6f yearning, because one can only

19 ikutei Moharanll:72
9 Mishlei 4:25
2 Tehillim 16:8; Shulchan AruchOrach Chayinil, gloss of the Rama
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long for something that is far from him. Hashemated worlds upon worlds of barriers
and distance so that we should be filled with laggio find Him, in the place of thirsty
desolation where, “My soul thirst for You, Hashefor, the living G-d"—for the living
waters of Your revealed presence.

This combinedavodahawaits us from the moment we wake up in the motning
Even before sleep is fully banished from our eyesrise up thanking Hashem for His
giving us another day of life to seek Him. We dil, st that point, in the lowest state
of Asiyah—we have not yet begun the upward journey throlgbfahe worlds that is
accomplished by the ladder of the morning pray&wen so, we wake up with a
statement of thanks, with our hearts filled witindong to find Hashem, to turn this
desert of a world into a tent of meeting. We bagim day without the means to achieve
our goal of seeing Hashem in everything—to see“tdise”—but we nevertheless have
the yearning, and so we have already started eeps “from the back® This is the
elementary pathway of first fulfilling thenitzvosbecause we accept upon ourselves the

yoke of heaven. This is the initial step in thelmeaf Asiyah

Masculine and Feminine Waters

These two forms ofvodahcorrespond to the feminine waters of arousal from
below and the masculine waters of influence froravaeb The wilderness is filled with
thirst and longing, while the tent of meeting ie filace where one enjoys the visions of
the Divine Names illuminating all of existence atalights in Hashem'’s presence and
countenance. This is the aspect of Moshe Rabbehmuisvcalled the “groom’s escort,”
who brings the groom to the bride, who draws tgktlof the uppeyichuddown below
to the soul of the Jewish people. This is accorhptis when we activate our
imaginations to visualize the holy Names that & éssence of the entirety of the
Torah. [As the Ramban teaches in his introductiohi$ commentary on Chumash; the

Torah is one long series of Divine Names.] To cdam¢his level, however, one must

22 Ejtz Chaim8:10



D’ei Chochmah L'Nafshechah Parshas Bamidbar

long for it—one must feel the thirst of the wildess. This second aspect is that of
Aharon HaKohein, whose task is to, “raise up thath,” the flames of longing that are
always rising upward. We light these fires by fiegldeeply just how far we are from
holiness, from trueveikus

In reality, Hashem’s presence can be accessedgihmexery single letter of the
Torah. If we feel true longing to bond with our @ we will be able to achieve
dveikuswith every letter that we learn, and we will fedlays inspired to add to our
normal learning schedules—both in terms of quargywell as quality—because we

want so much to feel the worlds of G-dliness resgah each and every letter.

The Wilderness of Sinai

The longing of the wilderness must specificallyibeghe manner of “Sinai"—
which is associated with the light ¥esodof Atik.? It must derive from the realm of
pure will, the “forehead ofArich,” which is the place of pleasure and delight in
Hashem’s presenééThere cannot be any admixture of sadness, bet¢tasieem does
not want people who yearn for the crown of Torahltm be beset by sadness when they
don't reach the levels to which they aspire. I8slough the person feels cheated out of
something that is really his by rights, and sucfeeling isn’'t a genuine longing for
Hashem—theitra achrahas a certain hold there.

It is possible to feel such pleasure within thegiog when we know that
Hashem is right there with us, giving us suppod aelp. We don't have to pay any
attention to external successes or lack of thefairah study, because this isn’'t what
concerns us. What concerns us is building up camyrg to feel Hashem's presence, to
see the Divine Names before us at all times, toectmthe tent of meeting and see
Hashem and speak to Him. We can feel this longuggnevhen we are at the lowermost
point of Asiyah even if we fall into sin, G-d forbitf. The powerful longing of the

2 adir Bamarom part I, ‘L’migzar Milin”; Beis Olamini34a
4 Sha’ar Ruach Hakodesh7:45aEitz Chaim13:6
% Alos Tamidp. 46
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wilderness of Sinai that we feel at such a poimt filh us with spiritual vitality which
then animates our upward growth.

Then the masculine and feminine waters are joingdther, since at their root
they derive from the same source. The masculineraatre sourced iiesodof Atik,
while the feminine waters are sourced in the “feat’ of Arich—those two levels are
actually interposed one with the other in the upperlds. This interposition is
expressed in the verse, “And one of ancient datik [yomi was sitting on a
throne...?® The entirePartzufof Arich Anpin[the “long face”] is a manifestation of the
“beard ofAtik” [the higher level]. On Shavuos, the Jewish peapbeh the pinnacle of
holy yearning which is the essencefaich Anpin and to the completion of the light of
the “beard ofAtik,” more specifically the light o¥esodof Atik that is enclothed in the
“forehead ofArich.” If one really longs for it, on Shavuos a Jew caceive the Torah
of Atika Sesima’althat shines all the way down to the lowermost rexté Asiyah the
Torah of the “three hundred and thirty-fifth yeattie Torah that can redeem a person
from all exiles and obscurity so that the is transformed into then, and thewn into

nown.?’

Rosh Chodesh Sivan

To prepare for this, we must prepare ourselvebajuncture of the months of
lyar and Sivan since this is when the taodoscome together, as we see from the
opening verse of thparshah? Rosh Chodesh Sivan is the time of preparing thenth
of Dovid HaMelech, since his light begins to shiioeth more and more powerfully
from Rosh Chodesh until Shavuos itself [which is time of his birthday angohrtzeit.
This is the time to join together the twwodosof longing for Hashem and envisioning
the Divine Names, and we must make efforts to dwén if it is difficult: “Happy is the

one who waits [with longing] for the days nf>v qox"—the xbs or “wonder” of the

26 Daniel 7:9

27 sefer HaP'liah Sefer Gan Na'ylSha’ar HakavangsD'rushei Pesach#12; Dan Yadin#14;
Sifsei KohenShemos$0:34
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Torah of Atika Sesima’atthat descends all the way #&siyah Then, “as the days of
your coming out of Egypt, | will show him wonders.”

We should not be discouraged because the task geergseat for us, for each
and every one of us does indeed have the innargshr® to accomplish this great goal.
And, furthermore, Hashem also longs to reveal Hifmieeus fully—it is only a trick of
the sitra achrathat we lose confidence and lay aside our task. \Aéhg@erson loses
hope, he has no connection whatsoever with thehl dra receive it, he must be among
those who “wait,” who anticipate the good with faiand confidence in Hashem’s
kindness and assistance. The time to build theele$§sr receiving the Torah is now—
to feel the vitality that comes with hopeful longiand waiting. “That they should be
given life in their hunger..?® The vitality is born from within the longing aneéarning;
it doesn't bring to despair and sadness. This wild@ging makes us able to receive the
light of “Dovid Melech Yisraekhai v’kayan’ The purpose of creation is to reveal that
Hashem isschad yachid u’'meyuchad-one, alone, and unique. “One” corresponds to
the world ofAtzilus[where one only senses Hashem'’s existence andngoée, and
where the first body of the vessels of creationfarmed]; “Alone” corresponds to the
[even higher] world ofAkudim[where the vessel is still in a state of “alonehessd
which parallels the level gfechidaly; and “Unique” finyn] is an acronym of the phrase
DPY N S Ton 71, This last description parallels the uppermostlavaf Adam

Kadmon[the highest point oftika), whose light shines down through all of the werld

The Light of Shavuos and the Baal Shem Tov

The great light of the Baal Shem Tov likewise skhine Shavuos, which is also
the day of higiohrtzeit Rav Menachem Mendel of Vitebsk, zy"a, said of master and
teacher, that the Baal Shem Tov was utterly uniguad,that there hadn’t been another
of his ilk since ancient times. He said that theseg“And you shall make a decree and
it will be upheld for you,* applied to him.

2 Tehillim33:19
%0 yov22:25
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Rav Yisrael of Ruzhin, zy"a, wondered at this staat—were there not many
tzaddikimthroughout the ages whose deeds made an imprasshwmaven and whose
decrees were fulfiled? What was unique in the B8hem Tov that made Rav
Menachem Mendel of Vitebsk say that there had Ibeeother like him? The Ruzhiner
explained as follows: it is well known that therstand constellations have an influence
on all the worlds. But the Jewish people transadhdf themazalos as we find in the

Gemara: “Yisrael has nof] mazal”®*

The Arizal taught that the inner meaning of the
statement of Chazal is not that Yisrael does ne¢ lzmaza) but rather that the level of
ayin [yx] is the place from which ounazalflows® Ayin is the level ofkesser it is
from there that oumazaldescends, and not from the twelve signs of theazodi the
planets. The Jewish people are bound to the Crdatdhe innermost way, not
superficially, and so they have the power to odernatural decrees, becal&Esseris
so far above and beyond the lower world of natastological influence. As Rav
Yonasan Eibeschitz said, anyone who is familiarhwilhe ways of the stars and
constellations can see for himself that every sintgw is under the threat of terrible
decrees, G-d forbid, because each and every Jemeslerom Avraham who was
destined to never have childr&rSo it is written in the stars that every singles Jeill
have to undergo all kinds of obstacles and darkn¥s$ the Jewish people also
transcend nature, and through attaining a greait ara rising to the place @lyin they
can overturn all harsh decrees. This is espedcially on Shavuos, which is when the
light of Arich AnpinandKesser—ef ayin—is revealed.

This actually has a deeper aspect, as the Arizahims. Within thePartzuf of
Ze'ir Anpin, there are all of the situations ghdlus and katnus [spiritual states of
expansion and development, or constriction and itaritg]. It is through the flux and
change within the “six extremities” [of the lowex sefirosfrom Chessedo Yesodl that
[most of the spiritual work we do is accomplishedid theyichudimare made in the

31 Shabbo456a
32 prj Eitz Chaim Sha’ar Shabbo#23; Emek HaMelech
33 Bereishis Rabbah4:10
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upper worlds. In general, there are two formgiofud that of the “upper three levels”
[the mochir] from which the force of the fixed stars and plangerives, and that of the
“lower six extremities” from which the force of tloenstellations derives. Theazalos
are sourced in the “beard éfrich Anpir [which has thirteen points of rectification,
paralleling the thirteermazalosof a full leap year]. On Shavuos morning, the
Kabbalistic meditations are focused on the levéld$locha Sesima’atand Galgalta
which are the two aspects Afich Anpin[upper and lower]. What this means to us is
that the power of Torah, the time of which is therning of Shavuos, can uplift each
and every Jew to the heights of both aspectariwh Anpinwhich are the fonts from
which the stars/planets amdazalosreceive their strength. At this lofty place, it is
possible to overturn every single harsh deétee.

Now we can better understand the uniqueness of Bhal Shem Tov.
Throughout the year, it is possible for righteoew/d to change nature, but they do not
necessarily have the ability to overturn every lentgcree. We even find that when Rav
Elazar ben Pedas begged for Divine mercy, he wawenad from heaven, “If so, all of
creation would have to be nullified”However, at the level of Shavuos, it is possible t
overturn any decree—and this was the level of thal BBhem Tov at all times. On
Shavuos, we too can rise to the place where, fioovey we overlook the stars, where
we can, “gaze upon the heavens and count the"stdis. is the light of the Baal Shem
Tov, who could make decrees and they were “uphébd” him—the world could

continue to exist.

“Let Your Soul Know Wisdom”
This is the meaning of:7wxab ns om quadd nnon nyT—"Let your soul
(nefesh know @d’'ei) wisdom Chochmah and it will be a crown Kesse) for your

head.®® To merit the light of Shavuos and the Baal Shem, i@ must bind our minds

34 Arizal, Peirush Haldra ZutaSha'ar Maamarei Rashbi
%5 Ta'anis25a
3¢ From theShabbos zemé&D'ror Yikrah,” based orMishlei 24:14.
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to the light ofChochmahwhich is rooted in the “hidden mind @&frich” and draw it
down to the level ohefesh—the world ofAsiyah The light of the Torah must shine
down through all situations, to the “end of day&rid we can only accomplish this by
joining together the twavodosof the “wilderness of Sinai” and the “tent of meet?’
When bound to the souls of Moshe Rabbeinu, Dovidliélach, and the Baal Shem
Tov, we will surely transcend and overturn all hagecrees and transform all darkness
into light.

The closer we get to the time of the redemptioa,rttore are the secrets of the
Torah of the future revealed when we are bountigcsbuls of the truezaddikim May
Hashem help us to reveal His unity throughout &lthe worlds, and may all harsh
decrees against the Jewish people be nullified. aythree permutations of tishem
HaVaYaHthat form the source of all children, life, healind abundance be drawn
down upon us. And may we merit on Shavuos the lafhthe “one day known as
Hashem’s"—that it should be known to all the waithéit the Jewish people have been
redeemed in every way. May we merit true salvatigih the arrival of our righteous

redeemer in mercy. Amen.

Translated and Adapted by Rav Micha Golshevsky.

13



	Page 1

