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“The children of Reuven and the children of Gad hada very great multitude of
cattle, and when they saw the land of Yazer and thHand of Gilad, that the place

was a place for cattle...?

The Two Channels in the LetterTzaddik

We must first make an attempt to understand whytibes of Reuven, Gad,
and half of the tribe of Menashe did not want toserinto Eretz Yisrael to settle. The
nature of each of these tribes is to arouse thermpdon. For example, Eliyahu HaNavi
is from the tribe of Gad, and he is the harbindethe geulah Reuven was the one to
save Yosef HaTzaddik [whose descendent Moshiach Yamsef is essential to the
unfolding of the redemption]. And this was alsoetrof Menashe [the son of Yosef].
This is why the verse says that they hath aspn, a “great multitude of cattle”—they
had a greap»p or holding in Moshe Rabbeinu, who was the aspécthpthe great
leader. They wanted to remain in his vicinity, asidce they knew he would not be

entering the land they wanted to stay with him iolet$

! The lesson was delivered at the third meal of Bbgb

2 Bamidbar32:1

3 Seel ikutei Moharanl:104. There, Rebbe Nachman explains the MidrashNtoshe Rabbeinu
was punished for harshly rebuking the tribes thdihdt want to enter the land by having his
own descendant make use of an idolatrous icon.dBais¢he Talmudic dicta that one who
falsely accuses another is punished in the sanme amd that one who dwells outside the land is
considered to be without a G-d, Moshe Rabbeinupuasshed for accusing the tribes of not
wanting the land because they wanted to be “witkhoBtd.” The accusation was false, for they
did indeed want to take a share in the land, arttbs@as punished “in the same vein.”
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The Arizal explains that these tribes parallel twe channels that run from
Da’asto Yesodwhich are symbolized by the lettzaddik One pipeline is for holy wine
and the other is foyayin nesachunkosher wine used for idolatrous libatfoithe
Ramak teaches further, “Regarding the prohibitigaimast the use ofayin nesachwe
find in the workTa’amei HaMitzvoof the author of th®en Parchithat there are two
apertures in the ‘covenant above;’ through the, fire flow of abundance that is known
as sweet waters descends to 8teechinahand it is the source of numerous Torah
teachings that are likened to water, for ‘therends water but Torah.” The second
aperture gives out its flow to the forces of impyrand it is calledyayin nesach®

All of this is has a veiled relevance to the twal anhalf tribes who chose not to
enter the land, because each of them also wereddoisome lack in the flow da’as
to thetzaddik Even though Yaakov Avinu did every single thinghis world in a state
of dveikus nevertheless there are times whent#taeldikcan act with some minor lack
of kavanahunintentionally. For example, Lavan managed todwiok Yaakov and
from that inadvertent relationship with Leah, Reuwgas born. Similarly, the sages
taught that Gad was born to Zilpah against Yaakils so to speak. This is also a
manifestation of a lack dba’as. This is why Gad’s name lacks thkef, as seen in the
verse of his hamingn xa—ma, which indicates both a betrayal and the fact afi'G
arrival? The same lack dba’as was also active in the formation of Menashe, sinee
was the child of Yosef HaTzaddik and Osnas the lat@ugf Dina. Osnas was the child
of Dina’s abduction by Shechem, and the impure pérhim that formed her was
handed down to the first child of her union withséf Menashé.

Obscurity is a Vessel for Rectification
A fundamental principle of Divine service is thaeey lack or flaw only exists

for some ultimate good. This is of course true o period ofBein Hameitzarim

4 Sefer HalikutimParshas Matos
5 Pardes RimoninT:4

® Bereishis30:9-11
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although it is certainly a time of darkness, newedss all obscuring of Hashem’s
presence is only a vessel for the future revelatidight and rectification.

The main task of thézaddikis the work of Eretz Yisrael, whose nature is
dveikus As the verse says, “Eye to eye, they will seehidass return to Tzion.” The
redemption is contingent on studying Torah propenya state oflveikusand focus on
Hashem. All the while that a person learns butdts@bout Hashem, he is caught in the
trap and conditions of exile. Conversely, the meeeare able to infuse every letter of
Torah study withdveikus the sooner the redemption will arrive. This fodasthe
envisioning ofElokus and this is what is meant by seeing, “eye to"ey#hen we see
“eye to eye,” we will bring about, “Hashem’s retumTzion.”

Rav Aharon of Strashuleh taught that geilahdepends on stripping away the
garments that cover the Torah—meaning, that we ldhstudy Torah purely for the
sake of heaven. This is what it means to reallgrelBtetz Yisrael, to enter inemunah
Each and every letter of the Torah is like a linilthe Shechinahand thezaddikbinds
himself to every single one of them because eaehhas the holiness of the land, the
sanctity of the limbs oMalchus Thetzaddikrecognizes how every letter hints to the
pathways of Eretz Yisrael, to the pathwaysnfunah and they become the roads that
he takes to ascend to a stateyiwhud Even though theichudis a pure and simple
light, nevertheless it has to be renewed from madntenmoment. This is the real
meaning of serving Hashem; to unify Hashem alwags, to always do it with freshness
and newness through every new word of Torah whiehaéways revealing something
new ofemunahand G-dliness.

Even if thetzaddikis in a place of obscurity where he cannot aciusdle that
every word speaks afmunah nevertheless he believes completely that eachd wgor
Elokus In the merit of his belief, Hashem opens his e@that he can see how to attain
dveikuswith every single word. The level he reaches isthat of the lowegichud but
he even rises to apprehend the King directly, ageie. As he learns, it is as though he
is standing before the King and He is speakingito directly—his Torah study uplifts
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him to the level of the Divine chariot so that h@ng an experience of G-dliness itself
and enters into Eretz Yisrael.

All the while that a person learns superficiallg is like the two and a half
tribes who remained outside the land. The Torablggr is great even if it is not studied
for its own sake, just as the tribes were gredtsyeh study cannot compare with Torah
lishmah One should not be satisfied with studying supiliiy, one must constantly
yearn for the redemption of the Jewish people. Raenbam taught that anyone who
does not anticipate Moshiach has no portion inGke of the Jewish people, and so our
task is to reveal that we do indeed have a poitioHim. We must start at whatever
level oflishmahthat we can even if we cannot sustain it all dagl and work upward
from there. We must do what we can to rememberthiesie is nothing but Hashem.

It is essential to bind ourselves to tzaddikimwho do reach the level of Eretz
Yisrael when they study, since this level is reallgpowerful force at work within all of
our souls. The verse saysy DNy 1M WK XIND IN 72¥0 HXIY? )2 29 N} PNOIN NNYY'—
“And why will you turn away {woin] the heart of the children of Yisrael from going
over into the land which Hashem has given thérie wordyxoin contains the letters
»m, which means to learn. The force of Tot@hmah of xon, is powerful onmx
within our souls, and when we are disconnected fitdime innermost point of our soul
is starved.

This is really what we need to cry over in our exithegalusof the Shechinah
the worst of which is that people study Torah withoonnecting to its holiness and the
G-dliness inherent in it. In contrast, those whamltke the effort merit will rejoice with
the Shechinalimmediately. “Eye to eye, they will see Hashemtsime to Tzion.” When
that happens, “Your Teacher will not hide Himsely anore”—you will merit to see the
King Himself when you leave this world.

The main building of théBeis Hamikdashs the building of one’Pa’as, to

attain the masculine aspect®@&’as during Torah study and prayer, rather than just the

8 Devarim32:7
° Yeshayal80:20; Sotah49a



D’ei Chochmah L'Nafshechah Parshas Matos-Masai

feminine aspect. This means remembering at allgithat Hashem created us for a
particular purpose which @veikus When one learns Torah in this way, one afterward
merits to pray with complete abandonment of thesjg@). And as one rises from level

to level in learning, his prayers rise in accoraganc

Seeing What is Missing

The Arizal finds an allusion to the names of thiees that did not enter the land
in the wordsyn) niy73n—"He made abatements [surrounding Beis Hamikdask *°
The beginning of the wordn forms an acronym of the namgsxy 7 ,nwan, who
remained outside, “surrounding.” Sometimes a pegdfers from ayy-», a flaw, and
he doesn’t even know that it plagues him. He dadsatrn ToraHishmahand despairs
of every achieving any state d¥eikus This, then, is hisivodah to recognize his flaws
and repair them. One should not pay attention ¢ofailings of others, G-d forbid, but
should turn his gaze toward himself during the dafy8ein Hameitzarimand ask,
“When have | ever made a move to further the hafidhe Shechinahfor the glory of
the Beis HamikdasP' If a person finds that he has no feeling for $itiechinahthen he
must at least make a reckoning with himself, tacdohimself to be pained over the
suffering of theShechinah “Did | sit and saytikkun chatzosat mid-day every day
[during the three weeks]?”

Without the Shechinah one cannot attain any level whatsoever because th
Shechinahcomprises all of the worlds and all of the levdiattare attained through
every form ofavodahthat exists. The pinnacle of all of them is theeesg of the
Shechinahwhich isemunahanddveikus and they open his eyes to Hashem's light. To
come to this, one must be willing to leave the I®feyayin nesachthe superficial way
of learning, and work extremely hard toward Tolishmahon whatever level he can.
He must sit and focus a few minutes before begmtearning and determine that he is

about to study Toralkishmahin the way of the Baal Shem Tov, who received atrfr

10 Melachiml:6:6
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teacher to student doing all the way back to Md3akbeinu. This is the path that leads
to thegeulah

Another way to understangh myaan is that when a person takes account of his
failings and wants to right them, he will find tH#e the three tribes who remained
outside the land, he “has acquired much"—has aitgloh the aspect af-, which is
Moshe Rabbeinu. Rav Tzaddok HaKohen of Lublin exgld that these tribes acted
with self-sacrifice so that the light gfiy mwyan could shine outside of Eretz Yisrael,
that Torah can be revealed even when a persovirig livithout completda’as, in the
aspect ofyayin nesachas if he were a non-Jew, G-d forbid. Because véhperson is
living on the surface, it is as if he isn't realilying at all. As the Baal Shem Tov taught,
“And you shall turn aside and serve other gods"—fmment a person turns the least
bit away fromdveikusin Hashem, it is as though he is already servimdpidy. Yet if
we will only regret this and change, we will cemlgiibe able to repair all of our sins. As
theZoharteaches, the Torah itself shines thoughts of repeetupon a person.

Torah and Prayer

The Torah is filled with a holy fire, and when argmn commits to study it
lishmabh its fire enters into him and burns out all of tlegative inside of him, all of the
klippos and repairs all of his sins from all of his priocarnations. So, at the outset, one
must take care to honor the Torah properly, andvsthe proper degree of respect for
the Shechinatwhich is one with the Torah and which insists ocerging her due. If a
person doesn't really believe in the greatness mffilishmah the Torah withholds
herself from him. He never penetrates her soul,camdmistake her for just some other
form of wisdom, G-d forbid. This is what it meankam we say that th&hechinahs in
the dust—nher significance is not recognized. Tddrathe redemption, one must accord
the Shechinatlthe importance that is hers, and every single pensast believe that the
redemption depends on him, on the degree to wtectriés to studyishmahlike the
tzaddikim



D’ei Chochmah L'Nafshechah Parshas Matos-Masai

If a person who studies Torah dishmabhis outside the aspect of Eretz Yisrael
and it is, “as though he has no G-d,” at the veast he needs to recognize this and feel
inspired to doteshuvah His failing has to serve as a vessel for rectfan and
redemption. This is why the Baal Shem Tov teachasit is only “as though” he has no
G-d, because he only imagines that this is s@nlt really true, though. He certainly
has a G-d, but it hurts him that he feels so faayafsom Him. And it is important that it
hurts, and it really needs to hurt in a genuine éegp way, not superficially. He needs
to ask himself how he could have forgotten abotihgavith proper focus and holiness,
and he needs to realize that it is all becauses m®t learning Toralishmah because
pure Torah has the power to sanctify a person @émyeway and release him from all of
his sins and flaws.

The Baal HaTanya explains that the deeper mearfitigesages’ statement that
failure to study Torah is worse than any other Kimeans that he is not learning for
Hashem’s honor, he is not learning witlreikus Seen in that light, we can better
understand the prayer, “May tBeis Hamikdaslkve built speedily in our days, and give
us our portion in Your Torah.” The juxtaposition thie two is because Tordishmah
and theBeis Hamikdashand itsdveiku$ are one and the same. And is it any wonder
that nowadays, when people’s minds are so unfocasddhey fail to think of Hashem
at all while learning, that we find such terrilyleridosare not unusual? But if we begin
with the basics—faith that every single word of disElokus—we will find ourselves
rising from level until we do indeed merit to, “ga@pon Hashem'’s countenance.”

Dovid HaMelech said, “My heart said to Yo]...”** Rebbe Nachman quotes
Rashi's comment there, “to You” can also mean, “fau, on Your behalf* If a
person wants to do a re@kbodedushe must stand before Hashem believing fully that
every word he says is from Hashem, that he is Hashemissary. To come to this, one
must begin by working at learning Torbéhmah because it is certain that a person who

learns Torah superficially will not come anywherean to pouring his heart out

1 Tehillim27:8
12| ikutei Moharanl:138
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spontaneously before Hashem. But with both Torah muayer infused witldveikus
one merits [the influence of] the upper threefiros of Atik, whose “breath” is
completely infused witllveikus One merits to makgichudimat the level of the Divine
chariot, to really feel that everything is G-dline$his is the meaning @hashmalmal
[‘speaking”] indicatesma’aseh merkavahand chash [‘quiet”] indicates ma’aseh
bereishis

One must feel ahiddushin prayer just as one findschiddushin Torah, and
the tzaddikimsaid that when a person merits to speak fresh wofdsrayer before
Hashem it is a sign that his prayers are acceptediigh. But to be able to pray
spontaneously before Hashem, one needs purityast-rénow do we purify it? “Every
thing that went in fire must pass through fire."eTlire of enthusiasm purifies the heart
so that one can compose his own prayer with fresshrieRebbe Nachman of Breslov
teaches further that such words are a manifestationach hakodeshand this is the
basis of the entire book Fehillim.*

One must yearn for these levels, and feel paineeshdd having reached them.
And one must yearn that the Torah should be lite\iithin him, because, “Everything
that was in fire [and became impure] should be gsisrough fire [to purify it].** As
the Baal Shem Tov taught, all of the fiery sounfiMatan Torahcan still be heard, and
every person must sanctify himself so that he eachcthem. Every little bit of learning
must be in the fire of thdveikusof Matan Torahso that we can come to be, “directly
before po3] the face of Hashem.” The word is equal to three times the value of the
Shem HaVaYaH78 = nmm x 3]; one must see three permutations of 8teem
HaVaYaHbefore him at all times and eventually he will Hadeato really see that
everything isElokus—and this is the purpose of creation and the béginf the
redemption.

13 bid., 1:156
14 Bamidbar31:26
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The Oath of the Exile

Through all of this we will merit to undo the odtfat binds us to the exile, as
the Zohar explains. [These are the “three oaths"Shir Hashirim as explained at the
end ofKesuvod The Torah teaches that the sage, the bear€&hothmah has the
power to annul a vow, and this is because the \selfiis on the level oBinah We
begin the fast of Yom HaKippurim with the annulmefitvows inKol Nidrei; this is a
manifestation of the light o€hochmah The exile fbw] and the redemptionnpixy]
stem from the same root—it is only that we are lobbim exile becaus€hochmah
manifest in complete®a’as represented by thalef [which means to teach] is absent.
Yet this is repaired by anyone who sed&k'as and dveikus who believes that the
Torah is Divine and that the Torah that he leasnthé same that was given at Sinai,
who feels that Hashem has planted eternal lifeinm iow and has been chosen right
now from all the nations to receive Torah as a fgdin the heavens. And this is why
there were manyzaddikimwho exhorted their followers to spend time every da
studying the words of th2ohar regarding the greatness of the Torah, or who learne
section 47 in théBach that discusses the blessings of the Torah timer &fne—to

awaken their hearts to the holiness of the Torah.

The Blessings of the Torah

The destruction of th8eis Hamikdastwas because of the Jewish people’s
failure to appreciate the greatness of the Tor&lis Was demonstrated by the fact that
they did not make the blessing over the Torah leetioey learned. And we can also fall
into this error today by not having sufficient faih the Torah’s ability to help us reach
the redemption. And so the very beginning is toeligy totalemunahin the greatness
and the holy power of the Torah itself, and thid winpower one to devote more and
more time to Toralishmahso that all of the levels described above carebetred.

May Hashem have pity on His people, for in thisleexve are so terribly far
from Him in every possible way. Even so, in Hisairemercy He has given us the holy

Torah and made the trueaddikimknown to us, and they have revealed the Torah's

11
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greatness to inspire us to begin now on the workasBhlishmah If we will only do
so, He will certainly shine His holy Name upon usl éhe essence of the Torah which is
His Name will destroy every impure force and huskt surrounds us. And then we will
immediately see Your salvation with our own eyed agjoice over it, and merit the
rebuilding of theBeis Hamikdasklescending from the heavens.

Although theYerushalmimentions that the Jewish people will have to btlilg
Beis Hamikdaslbefore Moshiach arrives, the Rambam decides thahMoh will do it
himself. Rashi and Tosafos say that it will descBoch heaven in fire. In truth, all of
these approaches are compatible, because the Jexaple will take the dry letters that
are like stones, and they will make them into ssookfire. In the merit of this fiery
Torahlishmah we will merit to have th&eis Hamikdashebuilt for us in fire, in the
fiery knowledge that everything is G-dliness. Ahdéstis all the more true of those who
learn matters relating to thigeis Hamikdaslitself, which causes Hashem great pleasure
on high.

“Let Your Soul Know Wisdom”

This is the meaning of the phrasgyxab ans oM qwald nnon ny1— Let
your soul fiefesh know @d’ei) wisdom Chochmal, and it will be a crownKessej for
your head.*® When a person learns the words of Torah whichCimechmah he must
commit to studyindishmabh for the sake of seeing that all of the levehefesh all of
ma’'aseh bereishjss onlyElokus Then, “it will be a crown to your head.” Then, \Wwal
actually merit thema’aseh merkavaho see that it is reallglokus to feel that he is
standing before Hashem as he learns and prays.akesnthe effort in whatever way he
can—this is theyichud that is known aseshikin “kissing,” because it is small and
incomplete—yet it will bring him to the greatgichud that is the level oKesser
“Guard your holymitzvo§—through this, we will come to truteshuvahand the final

redemption which is, “the day that is entirely Shad “Guard your holy Shabbos"—

15 Erom theShabbos zeméD'ror Yikrah,” based orMishlei 24:14.
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Torah with dveikuswill draw down the light of thegeulahwhich is the light of the
Shabbos itself, may it happen immediately withdlméval of our righteous redeemer in

mercy. Amen.

Translated and Adapted by Rav Micha Golshevsky.
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