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“And there went a man of the house of Levi, and tdoto wife a daughter of Levi.
And the woman conceived, and bore a son; and whehessaw him that he was a
goodly child, she hid him three months. And when shcould no longer hide him,
she took for him an ark of bulrushes, and daubed iwith clay and with pitch; and

she put the child in it, and laid it in the reeds g the river’s edge.™

The Soul of Moshe Rabbeinu

The Baal HaTurim writes on the verse, “It is wnittéAnd there went a man of
the house of Levi,” and it is also written, ‘Andetie went a man of Beis Lechem in
Yehudah.” The former ‘going’ was for the sake oé tfirst redeemer, and the latter
‘going’ was for the sake of the final redeemer. fTiwaich was, will be.” [The sages
taught that..xyn mnw nn refers to Moshe, who is both the first and firedeemer.]

The sages taught that Moshe Rabbeinu died on the day that he was born.
His birth was a manifestation of the revelatiorHaishem'’s thirteen attributes of mercy,
which are the “thirteen rectifications of the béduat distinct points along th@artzuf
of Arich Anpir. This is what is meant by the light having bedled with light at his
birth, as we find in Rashi on the phrase, “thatMas good"—this is the drawing down
of the thirteen attributes of mercy. We find anothkusion to the lofty state of his soul

at the Torah’s narrative of Moshe Rabbeinu’'s deg&hd he buried him in the crevice

! Shemog:1-3
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[»].”? The word» refers to the thirteerwp] attributes of mercy. This is the broader
meaning of the sages’ teaching that he died orsdlhee day that he was born; both his
beginning and his end are all tied up together s io the aspect of the thirteen
attributes of mercy.

Moshe Rabbeinu revealed to the world the pathwayréatifying sin—by
drawing down the thirteen attributes of mercy. Vited fin the Idra that the Dikna
[‘beard” with its thirteen points] “covers oveAbbaandlmma and there is an illusion
to this in the verse. “And she took for him an akbulrushes...” The word for
bulrushesyn), can be broken down into two partswhich is the totaematriaof the
word Nax; andxn which indicates thex or Imma Similarly, the materials with which
it was sealed—clay and pitch—also represeimbchmahandBinah [Clay is a brighter
substance and indicat€hochmabh pitch is black and represer@iah] “And she laid
it in the reeds...” The reeds represent the higepect oDa’as which unitesChochmah
andBinah [The reed is a line that joins one thing to aeotland also the verse goes on
to tell us that Miriam stood at a distance in theds “to attairDa’as’ of what would
become her brother.] Moshe Rabbeinu himself isehodiment of theDikna that
covers oveAbbaandimma theDa'as that unitesChochmalandBinah

This is why we saymps three times duringfinchah of Shabbos—because
that was the time when Moshe, Yosef, and Dovidedtl the world. Moshe Rabbeinu
encompasses both Yosef and Dovid and he bindsititera single entity. This parallels
the fact that Moshe Rabbeinu also had the soulhetSwho bound Kayin and Hevel

together and rectified them.

The Very First Yud
Rav Yisrael Sarug, a disciple of the Arizal, re@mdrery deep teachings about
the beginnings of creation. When Hashem createdithesrse, He first constricted and

withdrew His light, leaving the form of a lettgud in the “middle” [of the vacated

2Devarim34:6
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space]. This is the light of the original and higitéesserthat can be described by us at
all. This yud could not be revealed, however, and Hashem wathizdthe ten yud
sefirosshould be revealed, and so He removed the ligitt flisyud as well so that a
vessel remained that was essentially connectedtidthight that had temporarily been
removed from it. Afterward, Hashem draw this ligiatck down into therud into this
vessel, but the light had been altered slightly mipered to a very tiny degree. When
it was returned to theudit reached all the way down to the lowermost extansf the
yudand even collided with it. It collided and boundstk, and this is the spiritual root
of what we call the returned light that is a “sumding light” [ohr makif. The light that
was within the structure of thyud is the light ofKesser the light that was slightly
tempered and more limited when it was replacetieslight ofChochmahbut it has a
rebounding and surrounding light which is its sasppect ofChayah

In other terms, this first light was the aspecf&btidim[‘bound”], and the light
that emerged from it “touched and did not touch’hpvered but did not settle, because
the vessels were not fully prepared]. Afterward ewhhe light returned it was in the
aspect ofAtzilus which is of Nekudimand Berudim[“spotted and banded” where the
vessels are sufficiently individuated to contaie light]. In this framework, the original
yudis connected with all three aspect#fidim Nekudim andBerudim

Even though these concepts are all very lofty amd cannot grasp them,
nevertheless they all have some practical relevémdbe personahvodas Hasherof
every single Jew. And this is all the more truetaf soul of the truézaddik Moshe
Rabbeinu, which is rooted in the highest worldse Befer Tzemachxplains that the
Arizal had the soul of Moshe Rabbeinu that thigvi/ he taught about the downward
evolution of all of the worlds, from their very begings until their lowermost extents.
Because his soul was rooted in the original spigabutward of lights and vessels he
was able to grasp the structure and relationsHipdl of worlds, from above to below.
This is not the case with oth&zaddikimwho must ascend from level to level, from

below to above.
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In the Torah's description of the very beginning as€ation, we find, “And
Hashem said: Let there be light. And there wastlighhe Rama MiPano explains that
this first calling into existence of light was theeation of the primal light within the
yud “And there was light"—this is the smaller lightat came back into the emptied
yud

Although all that we have mentioned until now ig nlearly described in Rav
Chaim Vital's recordings of the Arizal's teachingsgvertheless he did allude to the
concepts in a number of places in his writings.sTight is the illumination of the soul
of Moshe Rabbeinu, which is the main means througich Hashem'’s glory is revealed
in the world. “And she saw him, that he was a gpatfiild.” He was like the first light
that Hashem, “saw that it was good,” the lighthaf firstyud

Divine Knowledge and Free Will

The entire subject of the confluence of Divine kledge and our own free will
touches upon the deepest secrets of creation vanechompletely beyond out grasp. As
the Rambam taught, the way in which Hashem can ladbthat will be and orchestrate
all events without inhibiting our ability to chooge beyond human comprehension—
“For My thoughts are not your thoughts, and youysvare not My ways® It is neither
necessary nor possible for human beings to fullpmehend Hashem’s ways in this.
All that we know is that Hashem wants both Divireeeknowledge and free will to
coexist, and we must believe that in truth theyndd contradict one another even
though how this is possible is beyond our comprsioen

Although the Rambam’s approach of simply clarifyittge limits of human
comprehension is certainly true and irreproachaidegrtheless we find in any number
of works like the teachings of Rebbe Menachem Meatl¥itebsk, the Baal HaSulam

and others rooted in the concepts discussed bRémea MiPano, that there are many

% Yeshayal%5:8
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levels within the world of Divine knowledge and draill, and at each level there is a
revelation of Hashem’s knowledge that has relevamair personadvodas Hashem

The matter of Hashem’s knowledge is a very distdmt makif and we must
know that there is no reality other than Him. Hethie only reality and every single
action that takes place in this world is only tigbutHim. However, it is only after a
person has repented that he can begin to comecamtact with this extremely lofty
makif that transcends all human comprehension. [Note:\heerson is focused too
much on the providential nature of everything theturs, it becomes too easy for him
to “hang” all of his poor choices and negative hétiad on Hashem's intervention. All
the while that he has not yet repented, he musisfon the decisive nature of his own
actions so that he will repair them.] Afterward, ten begin to know of thimakif
because it is really the rectification of all si@ne must repent completely over every
single sin and do whatever he can, he must seekidghrall of the holy works and
consult with truézaddikimin order to fully repent in every way possible.

Yet even while he is doing all that he can to répea must hold fast to the true
belief which transcends all human reason, the balidkdashem’s great and profound
mercy which are themselves beyond all comprehensicabandoned you for a small
moment, and | will gather you in with great mercies the loftiest levels of the light of
Divine knowledge, there are “great mercies” thahstend not only all human action,
but all human comprehension. [This is the leveltid thirteen rectifications of the
Dikna, of Arich Anpin of the thirteen attributes of mercy, which isasated with the
initial yudof creation and the light of Moshe Rabbeinu’s doul.

While one is activating his free will iteshuvahand “doing,” he may begin to
look higher to the source, to the faith in Hashealiisolute reality and total control and
knowledge, to His “great mercies” that rectify eubing and transform all sins into
merits. Once as person has done all he can, heimostrse himself iremunahand
uplift it because it is this turning of one’s focusvard Hashem’s absolute control and
power that really rectifies everything. He achietésfinal purification through seeing
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from afar that absolutely everything is only a eeflon of Hashem’s light which is
beyond his human comprehension. Ultimatetgywyas wy> smnr—everything has
already been determined on high.

This is the way in which Dovid HaMelech “showed thay ofteshuvalfor the
individual.” He taught us that after one has dohée can to repent, he must focus his
mind on the heights afmunah—on the “310 worlds oReish d’lo Isyadahwhich is a
makifthat is very, very distant. To “make use” of thigkif[so that its distant light will
illuminate the mind and shine the way to tteshuvah one must first have merited a
makifthat is closer to one’s comprehension. Even thdhghclosemakifis still very
lofty, nevertheless it is of the kind that is cdllibe “rebounded surrounding light"—it is
a reflection of the light that entered into thesatsand then bounced out again. This is
analogous to the hairs. [Note: In Kabbalistic terthere are different types of concepts
or “lights” that aremakif—those that are like “crowns” that are completegtathed
from the head and above it—and those that arelik&s” which radiate outward but
are connected with the head/mind and which arebafsgr substance. The “crown-type”
makifis very far off, but there are other “hair-typeiakifim that are “closer to home”
which we can grasp more easily and which pave e far us to appreciate the higher
type ofmakifat some point later on. An example of the distoctbetween the two can
be seen in different types of questions. Some amssee too much for a person to
absorb because he has not developed his mind isuoffic to grasp them yet. To
understand them, he needs to invest energy intepead longing so that thegekifim
will “come in” and he will be able to grasp themowkver, there are questions that a
person doesn't understand not because his pergoasp is too limited but because the
human mind in general is insufficient for them ghther. That is a form ahakifthat is
absolute, not relative; it is “far” rather than &€ To merit to even feel some
illumination of the highermakif one must first invest in drawing in the “closer”

makifim]

4 Sotah10b; Makkos23b
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The Thirty-Two Paths of the Mind

The underlying reason for the light having to fester the vessel and afterward
rebound from it is connected with a fundamentahgple. Before the mind can reach
toward the highemakifim the mind “checks into” the heart to verify thdtis
sufficiently pure. The mind has thirty-two pathwdlige the thirty-two spinal nerves
and the thirty-two teeth which symbolize ways togass wisdom] and these paths have
the ability to inspect the depths of the heartt i$ truly sincerely focused on Hashem.
Once the heart proves itself true, the light ofrtfekifshines into it. The number thirty-
two is written asab, which is the “heart.” The mind knows the natufetlee heart
intimately.

In order to understand the interplay between Hagh&nowledge and free will
somewhat better, an explanation is required. Sonestia person acts from his own will,
but sometimes a person does or has done throughrmymumber of things that he did
not want to do at all. This is a very fearsome ghiwhen themakif that surrounds the
person causes him to carry out certain actionsitiagis will,” as it were. If a person
becomes habituated to sinning, G-d forbid, themeéf/be begins to repent and tries to
change his actions, speech, and thoughts, nevesthéhemakif remains and it pushes
him to do things that his better self wants to dvélow, then, can this person change
himself? He must truly cleanse his heart. Whenullg find truly “chooses life,” and
completely strips himself of self-interest and ffigb his heart to Hashem—when he
truly wants to do Hashem’s will—then he will metdt alter hismakifim Then, on the
contrary, thenakifwill push him to do holy things.

The mind is itself a kind amakif and it enters into and scrutinizes the heart’s
intentions—it “strikes” there and then retreatseekifthat takes the form outside that
the heart assumes inside, and a person’s conddcaaions follow the same pattern.
When a person purifies and changes his heart aatl wéhreally wants, thmakifenters
and takes stock of it, and when it rebounds toeshiain “outside” it sheds a great light

that turns the person toward the good.
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All unthinking actions, whether for the good or d@sposite, are reflections of a
person’smakifim And there can also be very hidden reasons whyeraop feels
compelled or has the habit to do one thing or avotBut, in general, we would say that
if a person has a bit of resentment or ill-willdSame corner of his heart, hisakif will
find it out and afterward he will find himself aggj in a manner that is against his more
obvious will. And the inverse is also true; a parsan be drawn to follow the path of
Torah and prayer as if by habit, without thinkibgt this is also due to the fact that his
heart is “molded” on the pattern of goodness, amdhe makif reflects this back in
action after taking its measure. The origin of gtling, for good or ill, is in one’s
innermost heart. Because thmakifimare more powerful than conscious and integrated
knowledge—thepnimi'im—it really does feel like compulsion from some ertd
source. But thenakifonly reflects that which it detected in the innestioeart.

The Choices of thelzaddik

This action of themakifimalso works in another way; in its influence on the
actions of thezaddik What makes thezaddiktruly righteous is that he has devoted all
of his heart, soul, and means to fulfilling Hashewiill in every respect. When he is
completely submitted to Hashem in this way, he lmainfluenced by hismakifimto do
things that he would normally not do, and when égld “compelled” in this way, he
knows that it is coming from the highestakif which is the direct influence of
Hashem’s will. This is how grearaddikimwere able to do things which we would
normally consider to be negative choices—for thiemvas not a choice at all. They did
not have any internal desire to do negative, buevemly dedicated to Hashem'’s will.
Because their hearts were “hollowed out” of allgeeral considerations, Hashem could
influence them through themakifimto do things that were necessary but out of the
ordinary, or which appeared not to be in alignmeith the way of the Torah. For
example, Yehudah felt driven to take Tamar. Why%115 s »»mn» —“The decree

was determined by Me.” This is a revelation of thach hakodeslof the tzaddikim

10
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when they are driven to act in extraordinary waysorder to carry out Hashem'’s
necessary plan.

Of course, no person can claim this order of hegvérfluence, because
ordinary people must be constantly vigilant for thiguence of their negative drives, no
matter how hidden they may be in the inner recesédise heart. To correct for this,
they must always deeshuvahand purify their hearts so that timeakifim will only
influence them for the good. Once even ordinaryppebave cleansed themselves to the
degree that they can and purified their heartsvmyeextent possible for them on their
level, they can begin to have contact with the Heig makif and gain a sensitivity for
the ways in which the higher and more thashgachalworks through them even when
they do not intend to act in a particular manndreyl can begin to develop deeper
emunahin Hashem'’s overarching providence and absolutbestcation of everything
that occurs, and this is the final level of hisaefance which transforms all of his
former sins into merits.

This light of yichud of awareness that Hashem is one, single, andueniq
repairs all of a person’s sins the more that agrensmimerses himself in it. The entire
redemption depends on the Jewish people uplifimynahwhich is Malchusto the
higher place of Hashem’s absolute oneness. Whatoigired is to ddeshuvahto the
best of our ability and have complete faith in Hamls oneness and absolute
providence. Even thougteshuvahnecessitates actions, choices, and not “knowledge,”
nevertheless the roots téshuvahare in the aspect of Yitzchakssn» mrn yp—
passing the boundary of one’s lower effort-levéldlefesh-Ruach-Neshamahd rising
into the highermakifim of Chayahand Yechidahwhich are the aspects of Divine
knowledge that transcends human grasp. It is oplgiding to this higher level that the
makifimcan actually be altered so that Hashem'’s will araVigdence will be manifest
through all of one’s actions and the final rectifion of one’s former sins can be

effected. To achieve these higher states, one re=qjai great deal déshuvahin the

11
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heart and a readiness to receive the light of the traddikimwho carry a spark of

Moshe Rabbeinu’s great soul.

Acquiring the Shechinah

The real meaning dgéshuvalis 'n 11wn, to restore oneself to being a vehicle for
a revelation of th&hechinahThis was the level of all of theaddikimwho merited to
be amerkavahfor the Shechinah who never lost contact with th&hechinahand
emunahfor an instant. It is not that theseaddikimonly learned Torah and prayed
constantly; they did so in a state dfeikusand bonding through faith with the
Shechinah

Just as a woman can be acquired as a wife thrduigk means, so too can one
cement his bond with th8hechinahthrough three parallel means. The fikgtyanis
through the exchange of moneyqmn—this means throughsyo>s or longing, crying
out one’s yearning while in a state mbchin d’katnusThis was the first stage of the
Jewish people’s release from Egypt—"And their crésgended to Hashem from the
labor.” When a person is in spiritual exile and Besas is degraded, the main way in
which he can bond with tHghechinahs through crying out, and this releases him from
the state ofmochin d’katnus[Rebbe Nachman of Breslov taught that new lewéls
Divine awareness are only “born” through crying,qust as a woman cries out in labor
before the child emerges into the world.] The powkspeech is connected with the
world of Akudim the more one speaks out his heart before Hastenrmore he merits
to bond with Hashem while he is in a statemafchin d’katnusThis is the beginning of
his making &inyanand connecting with th8hechinahThis is the light oBinah

Afterward, he rises to the level of the secéimd/an a promissory note. This is
the generation of the bond with tBlechinahthrough the study of Torah, which is the
“contract” that we received from Hashem; the lighChochmah This begins to bring
the seeker into a state of greater spiritual mgtuhis Da’'as expands and rises to the

level of themochinand the contemplation of the Divine Names.

12
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The third form ofkinyanis through the light ofichud[intimate contact], which
in avodas Hashermdicates the actual making gichudim This is the light oKesser
The second and third forms embody the lighiNekudimand Berudim Although the
worlds ofNekudimandBerudimare lower along the array of the worlds @edirosthan
that of Akudim nevertheless their root is higher. They are mbaite Kesserand
Chochmahwhile the expression ékudimis in speech, which is associated viimah
Chochmalis associated with vision, atdesseris that which joins them together. In our
parshahwe find that Moshe Rabbeinu lookedy no—“this way and that way"—and
this refers to the two sets of twenty-five lettdrat form the uppeyichudof Shemaand
the loweryichud of Boruch ShemIn our time, the loweyichud actually only has
twenty-four letters, but in the ultimate futurewiill be read...ow 71723, the addedrav
embodying the link oKesserthat connects the upper and lowahudim

Although our entrance into building a bond with Sigechinahis through the
lowermost pathway of yearning and speech, for thetrpart, nevertheless we must be
aware that thezaddikim attain dveikusat the higher levels. They are like Moshe
Rabbeinu who embodies the light of thé&na which includes that of botAbbaand
Imma—the joining of the upper and lowgichudim Moshe Rabbeinu is surrounded by
a vessel of reeds that is sealed with both claypétieti, which is a product of the joining
of the light of Chochmahand Binah the upper and loweyichudim He teaches the
Jewish people the way out of Egypt, out of theeegril the spirit, so that their cries can
rise and be heard on high.

The deeper the Jewish people went into exile, thepdr did theimmochin
descend to the level of the mouth. For this reaswair, firstkinyanwas through speech,
“and their cries ascended.” Thmochinthen rose back up again @a’'as, which
represents attained afterward a more clear undelisg of how to properly join
ChochmalandBinahand reveal the uppgichudthrough the loweyichud [Note: The
upperyichudis like the highemakifimawareness of Hashem’s absolute oneness. The

lower yichud is emunahand action that expresses this awareness in a raaiva

13
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apparent plurality.] When a person is properly amed to Hashem through the
revelation ofAkudimin the mouth, then he can rebound afterward tdhifleer place of
the source oNekudimand Berudimwhich are in theGalgalta of a7y [the uppermost
aspect ofAtzilug and remain in total connection with tBlechinah[This parallels the
process of the mind descending to scrutinize the totives of the heart and then
rebounding out to the level of the higmaeakifimwhich then exert their own influence.]
Moshe Rabbeinu’s soul was the first to descentidontorld as a full composite
of all of the souls of the Jewish people. He isdabpect oBereishis then»a wrxa, for
whose sake all of the worlds were created. Hedgdbt of all pathways afvodah The
essence of alhvodahis to make a dwelling place for Hashem in the lowerlds, and
for this purpose Hashem createdddikimwho would repent to such an extent that they
would uplift the Shechinahto its source. When a person follows the pathwafys

teshuvalof Moshe Rabbeinu, he is also a partner in theqgagpf creation.

Guarding the Covenant

When a person is truly bonded to tBeechinahhe can uplift it from level to
level. And theShechinaHlikewise helps him do trueeshuvahand sanctify his thoughts,
speech, and actions so that he can truly guarddfienant. There can be no genuine
connection with Hashem withoshemiras habris-the main definition of dzaddikis
one who guards the holy covenant. And if a persamot careful in this area, then he is
extremely far from th&hechinarand he has to speak endless words of longingqust
get theShechinaho attend to him. Whenever a person is connectezsbine way to
these kinds of sins, G-d forbid, he has a very hiané speaking to Hashem at all and
feels that his prayers are ignored. He damage@gsbence of prayer and now it is hard
for him to cry out, and as a matter of course hissadon’t rise. In such a case, he must
force himself with self-sacrifice to do a great ldeahisbodedusso that theShechinah
will be willing to have a relationship with him all. After he achieves this, he can focus
on higher things and begin to contemplate the @iWmmes anglichudim He can then

look deeply into Torah works to discover how he a#tain higher and higher states of
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dveikus Emunahhas worlds upon worlds and endless levels to itl when one is
already connected temunahhe can begin to rise from level to level guidedtbg
Shechinaho the highesmakif This process and the study of the Divine Name#gi@si
a person’s heart; thes pathways of wisdom search out his heart in ordeuurify it.
This is the highest way in which he can utilize #kgar or contract of the Torah's
wisdom: the contemplation of the Divine Names siade ofdveikus

“And these are the names of the children of Yisnabb came to Egypt;
Yaakov, each man and his house, they cames/xan Y7 »32 mnw NNy
nampsn—The final letters of the phrase spell the wobeh. The descent to Egypt is
due to defiling of the covenant. How is it to berected? Through reconnecting with,
“Yaakov, each man and his house.” One must rectéedertith the trugzaddikwho is
completely pure like Yaakov, who has the abilityd¢pair every blemish.

Ultimately, the goal is to experience that whicle tinuetzaddikimdo every
moment of their lives: to live with such connecttonrHashem that every nudge by their
makifim is an expression of Hashem's will alone. As the |BdaTanya said of the
Maggid of Mezeritch: he never made so much aslibktest move without it being part
of his role as serving as a vehicle for ®eechinahThis is what is means to really
express one'szelem ElokimThe wordobs has three components: tteaddikis the
pnimilight which is grasped and integrated; thmedis the firstmakifthat descends to
examine the inner state of the heart and its pgutimemis the secondnakifthat has
rebounded and exerts influence based on the inatx and its reaction to it. The true

tzaddikimare pure on all levels, and so they express theefs of theitzelem Elokim

The Days ofShovevim

It is during this period oShovevimthat we relive the descent of the Jewish
people into the Egyptian exile and our coming dtt.d&very year, we pass through this
process, but at ever-higher levels. Repentance i@tessarily about actual sins—the
tzaddikim do teshuvaheven though they are far from sinning. The maineespf

teshuvalis to attain a more genuine statedeokikusand to be more fully prepared this
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year to receive the Torahya1s »nnbo i av—The initials of the phrase form
the word>oys, the “cups” of Purim which are the culminationtbé days ofShovevim
Our purpose is to rise higher, framakifto makif and purify our hears completely so
that everything we do—our Torah study, our prager,eating and even our drinking—
all serve as vehicles for the revelation of 8teechinahWe have to do our best and
work our way up through rectifying our actions, egle, and thoughts, and then even the
higher work of cleansing our innermost hearts agwktbping greateemunahuntil even

we will reach the finaimemof thetzelemlike thetzaddikim

“I am Hashem who takes you out from under the msdef Egypt.” Only
Hashem can take us out. The pathway is revealad tmw by Moshe Rabbeinu just as
he led us out then—the pathway of joini@ipochmahand Binah He was the first
redeemer; he will be the final redeemer. “That Wwhi@s, will be.”

The Arizal explains that the final statement, “Beai to G-d on high, their
Redeemer,” which is the link betwegaulahandtefillah [Shemaand Shemonah Esrki
expresses the ascent from the lower three worldBeniyah-Yetzirah-Asiyatio the
higher world ofAtzilus[and dveiku$. It represents leaving the state of division mbee
the state of unity.We find there that at first thgevurosdescend to th@artzufim of
LeahandRache] which represents the Jew who is just beginningetwe Hashem. The
beginning isShemaand when we start we are still in a statenafchin d’katnus“The
redeemed ones sang a new song’—this indicatesritmany stage of speaking endless
words of longing before Hashem. The power of spedgescends fronieahBinah
which is associated with Ammon. Then we enter i&teemonah Esrewhich is the
mochinof ChochmabAtziluswhere speech no longer applies because we hageednt
into mochin d’'gadlusThen one is in the aspect®&cheland thought, because the time
has come to contemplate the Divine Names and igkedim Yet there is something
even higher: the joining of both together, so thatmind resounds with the thought of
Rachelvitalized by the energy of speechlafah Such thoughts are not just thoughts;

5 Sha’ar Hakavanos
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they are like speech itself. It is at the poinbvaf n»p in Shemonah Esréhat the light
of Moshe Rabbeinu shines; it is the place of “ethéng’—of the joining of the light of
ChochmalandBinahin the state oflveikus

Rabbi Yaakov Abuchatzera explains that this isitimer meaning of the verse,
“And He made for them houses.” Yocheved and Miriagrited the two “houses” of the
aspects oRachelandLeahby virtue of their fear of Hashem, faith, and ssdfrifice to
do His will. Shifra has the same numerical valueYasushalayim [eahDovid], and

Puah has the sangematriaas Tzion RachelYosef].

“Let Your Soul Know Wisdom”

This is the meaning ofr7wx1Y N5 oM quwah nnon ny1—"Let your soul
(nefesh know @d’ei) wisdom Chochmah and it will be a crown Kesse) for your
head.® Join the aspects ofefesh(speech and yearning 8inah) and Chochmah(the
contemplation of Hashem), and it will beKasserfor your head—you will merit the
highermakifassociated witKesser

May Hashem release us from Egypt in the merit wd teshuvaland help us to
become a vehicle for the revelation of I%ikechinahMay we enter into the protective
ark of Noach [which is the ark of Moshe Rabbeinuhich is formed of they of the
nefeshof speech and longing, and thre of the Chochmahof thought andyichudim
Through this ark, we will be saved from the surgimgters of the flood and not be
stranded outside.

The sages taught that Og survived the flood bygaiigto the outside of the ark,
and this represents a superficial bond to the aspiethe tzaddik and his ways of
teshuvah Even though this is better than nothing, it i$ adrue rectification. Og was
spared so that he could be fully rectified by Mo&tabbeinu (although there are those
who say that Og the king of Bashan was a diffeneditvidual). In any case, the real

repair is only to be achieved through than and theches through prayer and

5 From theShabbos zeméD'ror Yikrah,” based orMishlei 24:14.
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contemplation, as Rebbe Nachman of Breslov expiaihskutei Moharanl:1. Once a
person is bound internally to these two aspectscdre draw along théav, which
represents the prayer and Torah study of the Jgwésple being inscribed on high and
having the necessary effect. Tham becomesn’n, and Hashem hearkens to our
prayers and will bring the redeemer immediatelye Mesod Ha’'Avodah explains that
even if a person was distanced from treddikfor twenty years, he can return back to
where he came from just as Yaakov returned tortheritance of his fathers.

May Hashem have mercy that we bind ourselves tadDidaMelech, especially
during these days @hovevimand follow his pathway deshuvahby reciting a great
deal ofTehillim, each of us in accordance with his abilitidday we utterly destroy the
influence of Amalek, which is as the Tzemach Tzethlght the cooling-off of the
hearts of the Jewish people. As a result, we wiritnto see, eye to eye, Hashem's
return to Tzion. May we merit the aspects of Shifral Puah, oEeahandRache] so
that we can see with both the left and right elfeshem’s return to Tzion.

The verse saygwno v »n—“Who made you a man (authority) over us?”
The final letters of the phrase form the Nawme>, which emerges from the third line of
Ana B’Koach 0w naas g0 »wat 1) x—"Please, Mighty One, guard those who
seekYour unity like the apple of Your eye” During the exile, this Name is only
illuminated halfway; instead of the full Name>> 175, we have only the second triad.
During the first redemption from Egypt, Moshe killthe Egyptian with the spiritual
power embodied by end of this Nanwem>—oanw naas 7nmo. In the ultimate future
we will be redeemed with the power embodied byfitst segment of this Namexa
vt M2, as alluded to in the versenxyo nyn Tny-Ys 1y— Before all your
people, | will do marvels..®'Yet, even now, by being bound to those who trely blis
unity, we merit to be guarded like the apple of Ey®. The fact that we want to be

connected to the truzaddikand seek him is sufficient. May Hashem help usital b

7 Likutei Moharanll:73
8 Shemo$4:10
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ourselves fully to him, and then we will see thenidain full, with the arrival of our

righteous redeemer immediately.

Translated and Adapted by Rav Micha Golshevsky.
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