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D’ei Chochmah L'Nafshechah Parshas Tzav-Pesach

Parshas Tzav-Pesach

“The Day that is neither Day nor Night”

“Days are coming, says Hashem"—the holy days ohffes-and the main way
in which we prepare for them is through renewallorah study.Teshuvahmust be
bound together with our Torah, and our Torah stoust be enlivened bieshuvah
Repentance only has lasting power when it is fuble@orah and contemplation of the
Ein Sof that Hashem both fills and surrounds all worldd ao place is devoid of His
presence, and that every single movement is a esaifon of the Creator Himself.

This is the real meaning of the exodus of Pesaghtrihat takes place within
each and every soul, because the festival is calldtbly convocation, a memorial of
the exodus from Egypt.” It ismp xIpn—a “holy calling’—because one must summon
the holiness of the festival. This itself is theywa which we leave the exile of the
spirit; by summoning holiness, which is the liglfitlee Torah. By resolving on Pesach
night to immerse ourselves in the revealed anddniduhrts of the Torah which parallel
the matzosand the wine, thenochinof AbbaandImmag one merits trugéeshuvah By
accepting the yoke of Torah which represents Mashizen Yosef, one comes to attain
the light of prayer and repentance which represktashiach ben Dovid. If we will
really resolve to study Torah for its own sakebited Torah and prayer wittiveikusand
faith in Hashem’s constant creation of the univerae will certainly merit to
experience thenochinof Pesach night.

Uniting the Revealed and the Hidden

As is well known,teshuvahis associated witlBinah and Torah is associated
with Chochmah During theSedey themochinof Binahare drawn down when we drink
the four cups of wine, and tlmeochinof Abbaare drawn down when we eat the matzah.
The whole of theSederis focused on joining Torah andshuvahand all of the many

Kabbalistic meditations are also directed towaid ¢oal, since they focus on the deep
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inner meaning of each part of tBederin the way of contemplation and study which
arouses one to repentance, and which effectgclaud of the Holy One and His
ShechinahEven though all year long we tend to enrobe #weeis of the Torah so that
they remain hidden, on Pesach night we are comndataje‘tell it to your son,” to
reveal that which is normally hidden so that thghtiof faith can be passed down the
generations. By binding them to the light of thishud they will be empowered to
leave impurity behind and rise to a state of purity

This is the meaning of the son’s question: “Whyhis night different from all
other nights?” During the rest of the nights of fear, the light of thgichuddoes not
shine, not like on this unique night when the uppehudilluminates all the way down

to the world ofAsiyah

Azus D’'’Kedushah—"Holy Chutzpah”

When Hashem released us from Egypt, He revealddashe Rabbeinu the
NameEHYH ASHER EHYHh response to the question, “If they shall sagnty what is
His Name, what shall | say to them?” The Jewishpfeevanted to know Hashem'’s
Name; from this the Ramban teaches that when ales d¢ashem out, He answers with
His Name.

This question of what is His Name contains an elgroéazus d’kedushatand
the Jewish people are known as the most bold gblpedecause one must be bold to
enter into Divine service. This is the meaning ltd hame Boaz-sy ya—"boldness is
within him.” When a person is overly abashed, hencd work up the nerve to speak to
the King, and when it comes time for him to pray @ hisbodeduse finds himself
unable to really pour his heart out before the Kih¢lings. The main element of prayer
is the expression of one’s innermost yearningsp eélreugh Hashem surely knows what
is in a person’s mind and heart, nevertheless Kgateus to engage this holy chutzpah
and speak it all out before Him.

Every person must know that when he merits to spdakwhole heart to
Hashem his prayers certainly are effective. Thslftrequires greatzus d’kedushah
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since theyetzer haraworks very hard to confuse a person so that hedilbt that his
prayers are accepted on high. He begins to feélhsaven has no need of him at all,
and how can he have the nerve to stand before ithg &fter he has fallen and failed
and caused so much damage? Yet this is itself Wlaahem wants of us; to boldly
overcome all of these doubts and “ascribe strepgiito our G-d” with our prayers. It
is this force that fires the private spiritual reg#ion of the person in every single
matter.

Purifying Prayer

When it comes to prayer, we all know that theretames when one naturally
feels a sweetness and Bleechinahlriesting upon him, and he can sense an awakening in
his heart from contemplating Hashem'’s greatnesg, & Him and fear of Him. At such
moments, one’s prayers flow smoothly and he knowsitively that they are accepted
on high. However, there is also a state knowmiddah—n m—"the hei wanders.”
After the sin of Adam HaRishon, tiéhechinahwas blemished and it was as though
Hashem’sShechinaljwhich is represented by the fina¢i of the Shem HaVaYaHwvas
forced to wander, G-d forbid. This is why the upp@hudis incomplete, “And the
tzaddikis gone and there is no man to place it upon hasttieWhenMalchus—which
is the Shechinahk-is in this state ohiddah a person finds that he cannot pray with a
true heart.

In truth, however, a person must have faith ansttiliat Hashem hears every
single prayer even after the sin. We see this fteenName with which He revealed
Himself to the Jewish people before the exodikYH ASHER EHYH'I will be with
them in future exiles just as | am with them irstbkile.” He will be with us throughout
the generations just as He was with us when He tsokut of Egypt—here with us
now, today, this year and every year. If a personldvreally know this, and know the
greatness of the power of prayer—that there ismipal or spiritual goal that cannot

be achieved through prayer—he would immediatelydethe state ohiddah and

! Yeshayals7:1
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distance and would feel completely renewed in higre service. He would feel a fresh
infusion of purity, he would never look back at ffest and get bogged down, but would
rather constantly begin again with every single dvavith a true heart. With prayer,
every descent can be transformed into an ascent.

One really needs the greatest degree of boldness fd has already invested a
great deal of time and energy into prayer and l@syat seen its result. When that
happens, one must really gird his loins and igriuseexpectations entirely, and fill
himself with confident faith that if his salvatigmdelayed it is only because it is for his
own good, for no prayer is ever lost, G-d forbidisl certain that his prayer has been
accepted, because it is always the case that whew atands before Hashem and exerts
himself in prayer it is received and brings abaugtsalvation. It may not manifest in
exactly the way he planned or desired, however, aoid necessarily on his time
schedule. Even so, there is no worldly or heavsitlyation at any time or in any place
that cannot be genuinely transformed through praieis azus d’kedushabtleanses the
ShechinaHrom theniddahstate of distance and arouses an ugtudthat mitigates
all judgment and draws down redemption from everyfof exile.

The spiritual root of all obscurity and hiding lddshem’s beneficent presence
is only to inspire our prayers, since Hashem lotigsear the prayers of the Jewish
people. Hashem sets up obstacles in a persvtdah—he feels a lack of desire for
Torah study, his prayers are devoid of heart—althis is because Hashem waits for
him to pray about this, to express his longinggo/e Hashem in truth. If he will only
keep on obstinately pouring out his prayers, @egain that he will eventually attain his
goals. And, as he waits in the interim, he mustvkiibat the waiting itself is for his
good. Each and every word in the meanwhile hagastive impact in some way. This
strength is the nature of Boaz—the one who redgeeger and purifies it so that it can
shine with the pure light of faith. [Boaz is theeyabenmredeemenf Ruth, the ancestor

of Dovid who epitomized prayer.] This is also at tioot of the redemption of Moshiach
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ben Yosef being contingent on that of Moshiach bexid.? So too does the redemption
of the Torah depend on the redemption of prayed, this is why the main goal of
avodahis to join Yosef and Yehudah together—this is tinglerlying meaning of the

bones of Yosef having to be brought out of Egyptwa will soon see.

This is all a manifestation of that which we le@mrthe Kabbalistic works: the
light of the uppetyichud generally does not penetrate into the worldAsfyah The
nature of that world is the darkness of night,ithpurity of niddah and this is the state
where it appears to the person as though is prayeraot effective. “We have not seen
our signs Pmmn]’*—we have not seen the letters>hx] of our prayers bear fruit in
tangible ways. But this is only because the pemsdhe Asiyahstate hasn’t yet realized
the power ofizus d’kedushatvhen it is applied to prayer.

Prayer is actually the deepest thing that theret isstands in the heights of
heaven, yet people trample upon‘iWhen people stand in prayer, their first imputse i
to hurry and get it over with, and that is only &ese they have no idea of the greatness
of prayer since it is in theiddah state. The main way in which we purify prayer is
through the aspect of, “His Name is suretj], as is His praise.” The worékn is an
acronym of the phrase;n nx 717 712v—“And Dovid blessed Hashem”™—and it was
with this acronym-Name that Moshe ascended to #wevéns. The fuel of his ascent
was holy certaintyazus d’kedushghand this is what raises prayer from its fallen,
darkened, and doubt-filled state. As is well knownayer is associated with Dovid
HaMelech who said of himself, “And | am prayer.” @h the person loses his
confidence and trust in the power of prayer, id$sthough Dovid HaMelech has died,
G-d forbid. But when he raises himself out of hibits, he enters into the state of,
“Dovid Melech Yisrael is alive and exists.” The yibf Dovid HaMelech is Tzion,

% Sukkatb2a

® Tehillim 74:9

* Berachos$b

® Sha’ar Hakavanasintroduction toYom Kippur
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which represents Yosef who protects Dovid so tleatén continue to live. [*All that
happened to Yosef happened to Tziofj...”

The letterhei comprises aalet and ayud, and thisyud in its full extension
assumes the form ofveav. The inner meaning is as follows: thaletsignifies the fallen
and impoverisheddalah state of theShechinahwhen she descends into the lower
worlds of Beriyah-Yetzirah-Asiyalm her exile. There, the light of G-dliness doe$ n
shine in a revealed way, just as we learned béfiatethe light of the uppsftichuddoes
not illuminate the world ofAsiyah This lack is what generates the darkness of false
beliefs, idolatry, and doubt of the efficacy of yea—which are all just different
manifestations of the same ailmént.

It is only possible to raise th®hechinahup out of her exile by focusing on,
“placing Hashem before you constantly,” by condtabeseeching Hashem in prayer.
But one can only do this if he really knows the powf his prayer; he cannot be
disconnected from prayer since this is a form aflatty that drives theshechinah
deeper into exile and @iddahstate, G-d forbid. In truth, thBhechinator her part is
never far and never impure, but from the perspeativthe person who is distant from
prayer, it is as though there is thisidahstate.

Unfortunately, when a person is sunk into the intpusf Egypt he tends to
slander prayer as a whole—as though it is ineffecind unnecessary, and it matters
little to Hashem whether he prays with much conegian or with little. This is literally
the Shechinahin exile, because each and every Jew is a limtheShechinah The
main weapon of Moshiach and of every Jew is pragul, it is with this weapon that he
conquers all the worlds and all levels of sanétijowever, the impurity of Egypt and
thesitra achraweakens the souls of the Jewish people and pretlts from binding
themselves to the power of prayer. As the Rebb&uthin, zy’a, taught, the main

obstacle prior to the arrival of Moshiach will leuplift the power of prayer. This is the
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main avodahfor the final generation, as the verse says, “hist be written for the final
generation, and a new-created people will praisshkim.®

This is embodied by Leah, whose entire being wdg prayer. “And Leah’s
eyes were weak”—from all of her prayers and cryedore Hashem. But one must be
wary of the potential for falling into states difiim that can drive a person away from

prayer because he fails to feel its sweetness.

The Sweetness of Prayer

To feel the sweetness of prayer, one must attalegaee of personal purity in
the area obris-Yesod As Rebbe Nachman of Breslov taught: “Anyone whentishes
the covenant cannot pray. As the verse says, ‘Althg bones say...” When a person
cannot incorporate every part of his body in haséto his prayer, ‘a dog descends
and devours,’ that is to say, his prayer... Yet wine repairs the blemish to the
covenant, he is in the state of ‘sweet waters,répwaters,” and when a person is
suffused by these sweet waters his words are samekegood and are accepted. As the
verse says, ‘Let your ear hear...” When the swedéenrs enter into his bones, ‘And good
news [literally, ‘good hearing’] fattens the bonerie feels the sweetness of the words
of prayer. Then, ‘All my bones will say...” and, ‘Aon descends and devours his
offering,” because the word ‘bonebsy] indicates a lion. However, a person who
defiled thebris is in the state of ‘bitter waters,” ‘filthy watersmpure seed, and he
cannot pray.?

Anyone who acts with purity will certainly merit feel the sweetness of every
letter of prayer. And if a person feels bitternassis prayer, it is a powerful form of
rebuke from heaven that he is not acting with sigfit sanctity. With prayer, a person
must uplift all of the worlds; some need to uplife lowermost world ofAsiyahwhere a
person might not feel anything in his prayers htAlthat level,Malchusis in thedalet
aspect, it is very poor and in the opposite ofytiebudstate, but he must uplift prayer

° Tehillim 102:19
10 ikutei Moharanl:51
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from the place of “bitter waters” to the place sfveet waters.” Even so, he is still far
from redeeming prayer, because throughout theeepdiar the light ofichuddoes not
penetrate down to the world 8kiyah However, on the night of teeder we engage
with the mystery ofmayim shelanythe custom of using only water that has been
specially prepared at a particular time for the ab¢he shemurahmatzo$ Rav Hai
Gaon explains thanayim shelanuepresents, “the city that is bound together as"one
Dovid HaMelech who is alive and exists and who ipooates all of the worlds and
uplifts prayer fromAsiyahto Yesodthe daletwith its yudthat extends into @ay, as the
vavrepresent¥esodl »..a95x »1 N3y 8nnd xn7—"This [x7n = hell is the bread of our
affliction/poverty which {71 = daletandyudthat form thehei] our fathers ate...” Even
when prayer is in its impoverished state, we cainbétd the daletand theyudtogether

to effect a rectification.

[lluminating the World of Asiyah

The sages taught: “The verse says that they sangwasongij~»v],’” using the
feminine noun, and that refers to the redemptibas have already happened. But when
it comes time for the final redemption, they wilhg ‘a new song v] using the
masculine noun:* On the night of Pesach, the light of the mascufiae song of the
future shines, not the feminine song of the pa$he light ofyichuddoes not penetrate
to Asiyahbecause there is obscurity—tBaechinalis in theniddah state ofn 7, of
wandering in exile separate. The deeper works exgdlaat the masculine side is
associated witlDa’'as and the feminine is associated with faith, andntfaén task for us
is to become incorporated within the light of fa@thd from there to bind with the light
of Da’as. This is as long as the light gichudcan shine. However, when one is in a low
place the task is not to seek @a4’'as but rather to enter into pure and simple faith sinc
there is noyichudin the world ofAsiyah This is why it is forbidden to enter into
philosophical discourse about matters of beliefmvbee is in a low place, because there

11 Shemos Rabbatp:11
12 Shelah Pesachim—Matzah Ashirah
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is noyichudthere ofDa’as andemunakh—one must rely ommunahalone there, lest he
fall into false beliefs and idolatry.

However, on the night of Pesach we are in the sth$hiemurah matzalieah
and prayer are more protecteshnv] through the agency ahayim shelanwhich
symbolizes thezaddikim It is thetzaddikimwho tell us to bring “our own water,”
because they are the ones who shine the Divinedigtivard so that the light @munah
will shine into the world ofAsiyahso that theShechinahwill rise. This is Boaz, who
redeems Ruth—he hazus d’kedushablnd guards the matzah, and redeems and uplifts
prayer and faith to such an extent that it makestpht as bright as the day.

Whenever a person has doubts about whether higsngraye effective or not, he
must hold strong to pure and simple faith. In trutte Jewish people have an innate
azus d’kedushabecause they know with certainty that their praysst as they should
to draw down Hashem’s mercy and kindness because ale invigorated by their
knowledge of the Torah and Hashem’'s Name. This listwgives us strength and
courage—it makes us like Boaz, “strength is in him.

This is the inner meaning of the children havirigpltheir questions answered,
“Here the son asks,” this is the time when all thatask for is answered for the good.
This is the night when we receive an infusiorapfis d’kedushafrom above so that we
can ask for all that we require materially and igyatly, so that we can conquer every
battle without getting confused on whether whatsgek islishmahor not. These are
the tools we need to receive the light of the reateam, and each person has unique
holy sparks that only he needs to repair in orddwetp bring theyeulah

From where do we get thiszus d’kedushalo that we can redeem prayer?
From the Torah itself, which is the aspect of Raadm which shines brightly on
Pesach night. It illuminates prayer, and then tobisfident and strong prayer empowers
the person to contemplate the light of G-dlines$thie Torah alone. It is forbidden for a
person to allow himself to fall into doubts abdu efficacy of his prayer, because that
is a sure path to melancholy and sadness sincermars avoid speculation and
philosophizing in the world of\siyahcompletely. If one just holds strongly to laizus
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d’kedushahand the knowledge that every single word of praigemprecious and
accepted, he will be able, in the merit of thaddikim to draw down the light dDa’as
and understand that his driving off the doubts itssdf the holy spark that he needed to
repair. This allows him to re-enter Hashem'’s servidgth freshness and energy. On
Pesach night, he can sit confidently like a litthéld who trusts that his parents will give
him all the gifts—he will know with certainty thétashem will provide him with all of

the salvation that he requires. This is how Yoaggs Yehudah/Dovid.

Shabbos HaGadol

The Chasam Sofer taught that Shabbos HaGadol fiearly auspicious for
the arrival of Moshiach. The K’'sav Sofer explairtdt even though the Arizal taught
that Eliyahu HaNavi will not come on Shabbos, nthedess Moshiach will come before
Shabbos and remain hidden until he is revealed lwbl®s. This Shabbos [before
Pesach] is especially suited to the revelatiomefdoncept of, “His Name is sure”—that
the Jewish people have the ability to bring thesnaption provided that they do not fall
into doubts about the worthiness or effectivendsbeair prayers. “His Name is sure”—
we certainly can bring about the required salvatibmthe merit of this faith, the
redemption is drawn down.

This is the meaning of theaftarahof Shabbos HaGadol: that Hashem derives
pleasure when a person connects with the holinkgsager and doesn't fall into the
doubts of the world ofAsiyah Rather, the night of Pesach empowers him toratiaar
and pure faith that Hashem hears ours prayers. iEhishy the redemption really
depends on achievingyachudin the world ofAsiyah which in turn strengthens us to
beg for the redemption just as they cried out igdEg‘’And we will cry out to Hashem

our G-d, and Hashem will hear our voices and seaffliction.”

“You Shall Open for Him”
The Kabbalistic works teach that there are two ggdrlevels in drawing down

the mochin from Yisrael Sabbah u'Tevunaland from the higher aspects Abba
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v'Imma These two levels are also knownNetzach-Hod-YesaahdChessed-Gevurah-
Tiferes respectively. In terms ofvodah we can understand this principle in the
following manner. Whenever a person prays for séind of yeshuah he must rise
from level to level in his prayer. ThBoras Chochonexplains that when he begins his
prayer his is activating the level bfalchus afterward he ascends to the levelZefir
Anpin and after that he rises Binah Chochmah andKesser However, the one who
“doesn’t know how to ask"—who doesn’t know how tmp—"you open for him"—
you have to open a fourfold pathway for him to prilgese are the pathways formed by
the Divine Namega ,n7n ,»70 ,a7y [which parallelChochmahBinah, Ze'ir Anpin and
Malchus respectively] and which have a totgeématria of 232. When this 232 is
multiplied by four, it has a total of 928, whichtlze same a® nns nx with an added
three for the three words of the phrasele must be aroused to unify Hashem’s Name
time and time again, to present his prayer fouresimto parallel the four worlds of
Atzilus Beriyah Yetzirah andAsiyah Then he will be able to truly enter into holiness

This is not only the case with prayer, this is dls® of every holy endeavor.
One must always enter into it again and againtaxt ever with a spirit of freshness and
renewal. For example, if a person wants to eabliméss, it isn’t about just looking at
various permutations of Divine Names as some kihanental exercise. He has to
search for and struggle to attaimeikusover and over again until he comes to bind with
the higher light. So too with the Kabbalistic matiins prescribed fd8hemonah Esrei
He must strive to connect with the higher lightioaad over again, until eventually his
prayer will rise like a flame and be encompasseatiivHashem'’s light.

Just as one must learn the Torah's teachings fmestuntil one understands
them, so too with thgichudimof prayer anddveikus one must arouse oneself four
times. Similarly, the Ramah MiPano explains thas tis why we repeatallel on
Pesach night. Even though all of thechinhave already been drawn down during

Maariv, nevertheless we repeat tHallel at theSederin order to draw them down in a

13 Ramah MiPandyla’ayan Ganim Chapter 3
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different way. The firsHallel draws down thenochinat the level ofYisrael Sabbah
u'Tevunah / NHY but the later one draws them down at the levehldbfa v’ imma /
CHaGaT

This is the pathway of thizaddikim who throw themselves into prayer time
after time without entering into all sorts of cdltions and doubts about whether or not
their prayers are effective. They know that Hasheants us to pray without making
calculations at all, without letting up for a morhehhis constancy and simplicity of
faith is what brings all of the prayers into aciyalThis is the message of opening the
way for the child who cannot ask on his own, and th the power of Pesach night,
which shines as brightly as the day, which is “rodiee” in its “new song.” [Night is
feminine, day is masculine.] For this reason, itésy important to forget oneself on
Pesach night, not to fall into negative thinkingneelancholy over how far he is from
his goals inavodah In the world ofAsiyah one must steer clear of sadness and the
melancholy that defines the darkness of Egypt. &atbne must liberate his soul and
bind himself to the Torah and the Divine Names Whace expressed by the Hagadah
itself and which can illuminate even the world Adiyah One may even contemplate
requests that would otherwise be forbidderiYom Towv—as long as one is bound to the
azus d’kedushabf Boaz and Ruth.

Just as the first redemption came in the meritrafgr, so too will the final
redemption. Prayer is uplifted and redeemed by Itet of Torah—the hei is
illuminated by thevav [which represent¥esodas well as the written Torah which was
six tefachimcubed and the oral Torah encoded in the six orofetise Mishnah]. “Here
[hei] is seed for you"—the finaheithat is uplifted and rectified at the momenywhud
at exactly midnight. Then prayer can conquer a@llihttles by drawing down Hashem'’s
mercy and compassion, and we will merit the lighDovid HaMelech and to the see
the King in His glory. We will merit to a purity ehind anddveikusso that we will have
the beauty and grace of Rabbi Yochanan who saldlevaithat a person would pray
all day long!” When one’s mind reaches this stdteanstant prayer, himochinare

active all day and all night.
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“Let Your Soul Know Wisdom”

This is the meaning ofr7wx1Y N5 M quwah nnon ny1—"Let your soul
(nefesh know @d’ei) wisdom Chochmah and it will be a crown Kesse) for your
head.* We must purify thenefesh which is associated with Leah, we must guard the
shemurah matzabnd protect the light of Dovid HaMelech-prayertwihat of Yosef-
Torah. Then, in an instant we will be able to attaistate of purity, because this is the
nature of the Torah—to purify from all stains. Thiemill be a “crown to your head.”
Our re-energized and protected prayer will provige stamina to continue constantly,
without falling into doubts about whether or notr quayers are effective. This is the
aspect ofKesser because it means that one can delight in the Kimgnatter what
happens, under any circumstances and at all tif@esrd Your holymitzvos—this is
the guarding of the Pesach offering, that its “lsosieould be whole,” that prayer should
be in the complete state of, “All my bones shajl. saThen we will reach the level of,
“Guard Your holy Shabbos"—for this Shabbos is paittrly suited to usher in the final
redemption. Hashem should only help that we merguard themitzvosand bring the
Pesach offering in its proper time, with the arriehour righteous redeemer in mercy.

Speedily and in our days, amen.

Translated and Adapted by Rav Micha Golshevsky.

14 Erom theShabbos zeméD'ror Yikrah,” based orMishlei 24:14.
15



D’ei Chochmah L'Nafshechah Parshas Tzav-Pesach

For those who are interested in dedicating ahiur in the zechusof a loved one, who

would like to make a donation, or who would prefetto subscribe by e-mail to

receive theshiur as a PDF file, please contact us atic7 @neto.bezeqgint.nétve
require your support to continue our work publishing the translations on a weekly
basis.

Please feel free to send comments, questions, amy deedback to:

tc7@neto.bezeqint.net
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